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their belief in this matter to a native Protestant of northern
Syria for whom he had great respect and affection. All
souls were created from God's spirit, at the same moment,
and placed in a variety of bodies, human and animal. All
were happy till sin entered the world, though the spirits in-
carnated in human bodies were nobler. A man is judged
by his works. A persistently good soul is reincarnated in
human forms seventy-two times, passing at last into the
body of a religious sheikh, after which it becomes a star in
heaven. The soul of a bad man passes into a lower form,
determined by the degree of his wickedness—cat, donkey,
wolf, ant, louse, etc. No soul is eventually lost, for the
work of purification involves the final triumph of good, so
that at the end all created souls will become stars in heaven,
having previously passed through the body of a Nuseiry
sheikh. This salvation is to include members of all relig-
ions. Christians at first become swine; Jews become apes;
Moslems, donkeys and jackals. But later these souls, being
purified, pass into the bodies of good Nuseirlyeh, and so on
to heaven.
One of the chief beliefs of the Shi'ahs is that the imams
are supernatural beings whose commands come with divine
authority. This doctrine prepared the,way for the accept-
ance of the divinity of the caliph El-Hakim by the body
later called Druses. In El-Hakim they believe occurred
the last of ten incarnations of the Deity, the second of which
was in the time of Adam. They also hold that in the be-
ginning of things there emanated from the essence of God
a spirit of pure light called the universal mind, who become
the medium of creation.1 Contemplating his own perfec-
tion, this spirit thereby committed sin., hence, apart from
his own volition, there emanated from himself a spirit of
1 The Druse secret books, which first came to light over two hundred
years ago, have been independently studied by two authorities, De Sacy
and Dr. John Wortabet. The learned work of De Sacy, "Expose* de
la Religion des Druses" (1838), is well known. In this brief account
we follow the exposition of Wortabet, who was not only a conscien-
tious scholar but whose knowledge of Arabic was practically that of a
native. (See the chapter on the " Druses " in his " Religion in the East,")

